“Seek Ye First the Kingdom of God”

Matthew 6:

24  No man can serve two masters: for either he will hate the one, and love the other; or else he will hold to the one, and despise the other. Ye cannot serve God and mammon.

25 ¶  Therefore I say unto you, Take no thought for your life, what ye shall eat, or what ye shall drink; nor yet for your body, what ye shall put on. Is not the life more than meat, and the body than raiment?

26  Behold the fowls of the air: for they sow not, neither do they reap, nor gather into barns; yet your heavenly Father feedeth them. Are ye not much better than they?

27  Which of you by taking thought can add one cubit unto his stature?

28  And why take ye thought for raiment? Consider the lilies of the field, how they grow; they toil not, neither do they spin:

29  And yet I say unto you, That even Solomon in all his glory was not arrayed like one of these.

30  Wherefore, if God so clothe the grass of the field, which to day is, and to morrow is cast into the oven, shall he not much more clothe you, O ye of little faith?

31  Therefore take no thought, saying, What shall we eat? or, What shall we drink? or, Wherewithal shall we be clothed?

32  (For after all these things do the Gentiles seek:) for your heavenly Father knoweth that ye have need of all these things.

33  But seek ye first the kingdom of God, and his righteousness; and all these things shall be added unto you.

34  Take therefore no thought for the morrow: for the morrow shall take thought for the things of itself. Sufficient unto the day is the evil thereof.

Seek ye

2212 zeteo (dzay-teh’-o)
1) to seek in order to find 

1a) to seek a thing 

1b) to seek [in order to find out] by thinking, meditating, reasoning, to enquire into 

1c) to seek after, seek for, aim at, strive after 

2) to seek i.e. require, demand 

2a) to crave, demand something from someone
the kingdom

932 basileia basileia bas-il-i’-ah 

from 935; TDNT-1:579,97; n f 

AV-kingdom (of God) 71, kingdom (of heaven) 32, kingdom (general or evil) 20, (Thy or Thine) kingdom 6, His kingdom 6, the kingdom 5, (My) kingdom 4, misc 18; 162 

1) royal power, kingship, dominion, rule 

1a) not to be confused with an actual kingdom but rather the right or authority to rule over a kingdom 

1b) of the royal power of Jesus as the triumphant Messiah 

1c) of the royal power and dignity conferred on Christians in the Messiah’s kingdom 

2) a kingdom, the territory subject to the rule of a king 

3) used in the N.T. to refer to the reign of the Messiah

Adam Clarke:

This was a very common saying among the Jews: "Seek that, to which other things are necessarily connected."  "A king said to his particular friend, 'Ask what thou wilt, and I will give it unto thee.'  He thought within himself, 'If I ask to be made a general I shall readily obtain it.  I will ask something to which all these things shall be added:' he therefore said, 'Give me thy daughter to wife.'  This he did knowing that all the dignities of the kingdom should be added unto this gift."

This quoted often by Clement, Origen, and Eusebius, as the words of Christ: "Ask great things, and little things shall be added unto you; ask heavenly things, and earthly things shall be added unto you."
Dictionary.com

worry–verb (used without object) 

1. to torment oneself with or suffer from disturbing thoughts; fret. 

2. to move with effort: an old car worrying uphill.  

–verb (used with object) 3. to torment with cares, anxieties, etc.; trouble; plague. 

4. to seize, esp. by the throat, with the teeth and shake or mangle, as one animal does another. 

5. to harass by repeated biting, snapping, etc. 

–noun 6. a worried condition or feeling; uneasiness or anxiety. 

7. a cause of uneasiness or anxiety; trouble. 

8. act of worrying.

Mt 6:24 No man can serve two masters: for either he will hate the one, and love the other; or else he will hold to the one, and despise the other. Ye cannot serve God and mammon.

Verse 24.  No man can serve two masters]  The master of our heart may be fitly termed the love that reigns in it.  We serve that only which we love supremely.  A man cannot be in perfect indifference betwixt two objects which are incompatible: he is inclined to despise and hate whatever he does not love supremely, when the necessity of a choice presents itself. 

  He will hate the one and love the other.]  The word hate has the same sense here as it has in many places of Scripture; it merely signifies to love less-so Jacob loved Rachel, but hated Leah; i.e. he loved Leah much less than he loved Rachel.  God himself uses it precisely in the same sense: Jacob have I loved, but Esau have I hated; i.e. I have loved the posterity of Esau less than I have loved the posterity of Jacob: which means no more than that God, in the course of his providence, gave to the Jews greater earthly privileges than he gave to the Edomites, and chose to make them the progenitors of the Messiah, though they ultimately, through their own obstinacy, derived no more benefit from this privilege than the Edomites did.  How strange is it, that with such evidence before their eyes, men will apply this loving and hating to degrees of inclusion and exclusion, in which neither the justice nor mercy of God are honoured! 

  Ye cannot serve God and mammon.]  Nwmm mamon is used for money in the Targum of Onkelos, Ex 18:21; and in that of Jonathan, Jg 5:19; 1Sa 8:3.  The Syriac word anwmm mamona is used in the same sense, Ex 21:30. Dr. Castel deduces these words from the Hebrew Nma aman, to trust, confide; because men are apt to trust in riches.  Mammon may therefore be considered any thing a man confides in.  Augustine observes, "that mammon, in the Punic or Carthaginian language, signified gain."  Lucrum PunicŠ mammon dicitur.  The word plainly denotes riches, Lu 16:9,11, in which latter verse mention is made not only of the deceitful mammon, (tw adikw,) but also of the true (to alhyinon.)  St. Luke's phrase, mamwno  adikiav,  very exactly answers to the Chaldee rqvd Nwmm mamon dishekar, which is often used in the Targums.  See more in Wetstein and Parkhurst. 

Some suppose there was an idol of this name, and Kircher mentions such a one in his OEdip. Egyptiacus. See Castel. 

Our blessed Lord shows here the utter impossibility of loving the world and loving God at the same time; or, in other words, that a man of the world cannot be a truly religious character.  He who gives his heart to the world robs God of it, and, in snatching at the shadow of earthly good, loses substantial and eternal blessedness.  How dangerous is it to set our hearts upon riches, seeing it is so easy to make them our God!

 Mt 6:25 Therefore I say unto you, Take no thought for your life, what ye shall eat, or what ye shall drink; nor yet for your body, what ye shall put on. Is not the life more than meat, and the body than raiment?

Verse 25.  Therefore]  dia touto, on this account; viz., that ye may not serve mammon, but have unshaken confidence in God, I say unto you,- 

  Take no thought]  Be not anxiously careful, mh merimnate; this is the proper meaning of the word.  merimna anxious solicitude, from merizein ton noun dividing or distracting the mind.  My old MS. Bible renders it, be not bysy to your life.  Prudent care is never forbidden by our Lord, but only that anxious distracting solicitude, which, by dividing the mind, and drawing it different ways, renders it utterly incapable of attending to any solemn or important concern.  To be anxiously careful concerning the means of subsistence is to lose all satisfaction and comfort in the things which God gives, and to act as a mere infidel.  On the other hand, to rely so much upon providence as not to use the very powers and faculties with which the Divine Being has endowed us, is to tempt God.  If we labour without placing our confidence in our labour, but expect all from the blessing of God, we obey his will, co-operate with his providence, set the springs of it a-going on our behalf, and thus imitate Christ and his followers by a sedate care and an industrious confidence. 

In this and the following verses, our Lord lays down several reasons why men should not disquiet themselves about the wants of life, or concerning the future. 

The first is, the experience of greater benefits already received.  Is not the life more than meat, and the body than raiment?  Can he who gave us our body, and breathed into it the breath of life, before we could ask them from him, refuse us that which is necessary to preserve both, and when we ask it in humble confidence? 

The clause what ye must eat, is omitted by two MSS., most of the ancient versions, and by many of the primitive fathers.  Griesbach has left it in the text with a note of doubtfulness.  It occurs again in Mt 6:31, and there is no variation in any of the MSS. in that place.  Instead of, Is not the life more than, &c., we should read, Of more value; so the word pleion is used in Nu 22:15, and by the best Greek writers; and in the same sense it is used in Mt 21:37.  See the note there.

 Mt 6:26 Behold the fowls of the air: for they sow not, neither do they reap, nor gather into barns; yet your heavenly Father feedeth them. Are ye not much better than they?

Verse 26.  Behold the fowls of the air]  The second reason why we should not be anxiously concerned about the future, is the example of the smaller animals, which the providence of God feeds without their own labour; though he be not their father.  We never knew an earthly father take care of his fowls, and neglect his children; and shall we fear this from our heavenly Father?  God forbid!  That man is utterly unworthy to have God for his father, who depends less upon his goodness, wisdom, and power, than upon a crop of corn, which may be spoiled either in the field or in the barn.  If our great Creator have made us capable of knowing, loving, and enjoying himself eternally, what may we not expect from him, after so great a gift? 

  They sow not, neither do they reap]  There is a saying among the rabbins almost similar to this-"Hast thou ever seen a beast or a fowl that had a workshop? yet they are fed without labour and without anxiety.  They were created for the service of man, and man was created that he might serve his Creator.  Man also would have been supported without labour and anxiety, had he not corrupted his ways.  Hast thou ever seen a lion carrying burthens, a stag gathering summer fruits, a fox selling merchandise, or a wolf selling oil, that they might thus gain their support?  And yet they are fed without care or labour.  Arguing therefore from the less to the greater, if they which were created that they might serve me, are nourished without labour and anxiety, how much more I, who have been created that I might serve my Maker!  What therefore is the cause, why I should be obliged to labour in order to get my daily bread?  Answer, SIN."  This is a curious and important extract, and is highly worthy of the reader's attention. See Schoettgen.

 Mt 6:27  Which of you by taking thought can add one cubit unto his stature?

Verse 27.  Which of you by taking thought can add one cubit unto his stature?]  The third reason against these carking cares is the unprofitableness of human solicitude, unless God vouchsafe to bless it.  What can our uneasiness do but render us still more unworthy of the Divine care?  The passage from distrust to apostasy is very short and easy; and a man is not far from murmuring against Providence, who is dissatisfied with its conduct.  We should depend as fully upon God for the preservation of his gifts as for the gifts themselves. 

  Cubit unto his stature?]  I think hlikian should be rendered age here, and so our translators have rendered the word in Joh 9:21, autov hlikian ecei he is of age.  A very learned writer observes, that no difficulty can arise from applying phcun a cubit, a measure of extension, to time, and the age of man: as place and time are both quantities, and capable of increase and diminution, and, as no fixed material standard can be employed in the mensuration of the fleeting particles of time, it was natural and necessary, in the construction of language, to apply parallel terms to the discrimination of time and place. Accordingly, we find the same words indifferently used to denote time and place in every known tongue.  Lord, let me know the MEASURE of my days!  Thou hast made my days HAND-BREADTHS, Ps 39:5. Many examples might be adduced from the Greek and Roman writers. Besides, it is evident that the phrase of adding one cubit is proverbial, denoting something minute; and is therefore applicable to the smallest possible portion of time; but, in a literal acceptation, the addition of a cubit to the stature, would be a great and extraordinary accession of height.  See Wakefield.

 Mt 6:28 And why take ye thought for raiment? Consider the lilies of the field, how they grow; they toil not, neither do they spin:

Verse 28.  And why take ye thought for raiment?]  Or, why are ye anxiously careful about raiment?  The fourth reason against such inquietudes is the example of inanimate creatures: The herbs and flowers of the field have their being, nourishment, exquisite flavours, and beautiful hues from God himself.  They are not only without anxious care, but also without care or thought of every kind.  Your being, its excellence and usefulness, do not depend on your anxious concern: they spring as truly from the beneficence and continual superintendence of God, as the flowers of the field do; and were you brought into such a situation, as to be as utterly incapable of contributing to your own preservation and support as the lilies of the field are to theirs, your heavenly Father could augment your substance, and preserve your being, when for his glory and your own advantage. 

  Consider]  Diligently consider this, katamayete, lay it earnestly to heart, and let your confidence be unshaken in the God of infinite bounty and love.

 Mt 6:29 And yet I say unto you, That even Solomon in all his glory was not arrayed like one of these.

Verse 29.  Solomon in all his glory]  Some suppose that as the robes of state worn by the eastern kings were usually white, as were those of the nobles among the Jews, that therefore the lily was chosen for the comparison.

 Mt 6:30 Wherefore, if God so clothe the grass of the field, which to day is, and to morrow is cast into the oven, shall he not much more clothe you, O ye of little faith?

Verse 30.  If God so clothe the grass of the field]  Christ confounds both the luxury of the rich in their superfluities, and the distrust of the poor as to the necessaries of life.  Let man, who is made for God and eternity, learn from a flower of the field how low the care of Providence stoops.  All our inquietudes and distrusts proceed from lack of faith: that supplies all wants. The poor are not really such, but because they are destitute of faith. 

  To-morrow is cast into the oven]  The inhabitants of the east, to this day, make use of dry straw, withered herbs, and stubble, to heat their ovens.  Some have translated the original word klibanon, a still, and intimate that our Lord alludes to the distillation of herbs for medicinal purposes; but this is certainly contrary to the scope of our Lord's argument, which runs thus: If God covers with so much glory things of no farther value than to serve the meanest uses, will he not take care of his servants, who are so precious in his sight, and designed for such important services in the world?  See Harmer's Observations.

 Mt 6:31 Therefore take no thought, saying, What shall we eat? or, What shall we drink? or, Wherewithal shall we be clothed?

Verse 31.  What shall we eat? or, What shall we drink? &c.] These three inquiries engross the whole attention of those who are living without God in the world.  The belly and back of a worldling are his compound god; and these he worships in the lust of the flesh, in the lust of the eye, and in the pride of life.

 Mt 6:32 (For after all these things do the Gentiles seek:) for your heavenly Father knoweth that ye have need of all these things.

Verse 32.  For after all these things do the Gentiles seek]  The fifth reason against solicitude about the future is-that to concern ourselves about these wants with anxiety, as if there was no such thing as a providence in the world; with great affection towards earthly enjoyments, as if we expected no other; and without praying to God or consulting his will, as if we could do any thing without him: this is to imitate the worst kind of heathens, who live without hope, and without God in the world. 

  Seek]  epizhtei from epi, intensive, and zhtew, I seek, to seek intensely, earnestly, again and again: the true characteristic of the worldly man; his soul is never satisfied-give! give! is the ceaseless language of his earth-born heart. 

  Your heavenly Father knoweth, &c.]  The sixth reason against this anxiety about the future is-because God, our heavenly Father, is infinite in wisdom, and knows all our wants.  It is the property of a wise and tender father to provide necessaries, and not superfluities, for his children.  Not to expect the former is an offence to his goodness; to expect the latter is injurious to his wisdom.

 Mt 6:33 But seek ye first the kingdom of God, and his righteousness; and all these things shall be added unto you.

Verse 33.  But seek ye first the kingdom of God] See [Mt 3:7]. 

  His righteousness]  That holiness of heart and purity of life which God requires of those who profess to be subjects of that spiritual kingdom mentioned above.  See [Mt 5:20]. 

The seventh reason against these worldly cares and fears is-because the business of our salvation ought to engross us entirely: hither all our desires, cares, and inquiries ought to tend.  Grace is the way to glory-holiness the way to happiness. If men be not righteous, there is no heaven to be had: if they be, they shall have heaven and earth too; for godliness has the promise of both lives.  1Ti 6:3. 

  All these things shall be added unto you.]  The very blunt note of old Mr. Trapp, on this passage, is worthy of serious attention. All things shall be added.  "They shall be cast in as an overplus, or as small advantages to the main bargain; as paper and pack-thread are given where we buy spice and fruit, or an inch of measure to an ell of cloth."  This was a very common saying among the Jews: "Seek that, to which other things are necessarily connected."  "A king said to his particular friend, 'Ask what thou wilt, and I will give it unto thee.'  He thought within himself, 'If I ask to be made a general I shall readily obtain it.  I will ask something to which all these things shall be added:' he therefore said, 'Give me thy daughter to wife.'  This he did knowing that all the dignities of the kingdom should be added unto this gift."  See in Schoettgen. 

To this verse, probably, belong the following words, quoted often by Clement, Origen, and Eusebius, as the words of Christ: aiteite ta megalaÃ kai ta mikra umin prosteyhsetai· kai aiteite ta epouraniaÃ kai ta epigeia prosteyhsetai umin.  "Ask great things, and little things shall be added unto you; ask heavenly things, and earthly things shall be added unto you."

 Mt 6:34 Take therefore no thought for the morrow: for the morrow shall take thought for the things of itself. Sufficient unto the day is the evil thereof.

Verse 34.  Take therefore no thought]  That is, Be not therefore anxiously careful. 

The eighth and last reason, against this preposterous conduct, is-that carking care is not only useless in itself, but renders us miserable beforehand.  The future falls under the cognizance of God alone: we encroach, therefore, upon his rights, when we would fain foresee all that may happen to us, and secure ourselves from it by our cares.  How much good is omitted, how many evils caused, how many duties neglected, how many innocent persons deserted, how many good works destroyed, how many truths suppressed, and how many acts of injustice authorized by those timorous forecasts of what may happen; and those faithless apprehensions concerning the future!  Let us do now what God requires of us, and trust the consequences to him.  The future time which God would have us foresee and provide for is that of judgment and eternity: and it is about this alone that we are careless! 

  Sufficient unto the day is the evil thereof]  arketon th hmera h kakia authv, Sufficient for each day is its own calamity.  Each day has its peculiar trials: we should meet them with confidence in God.  As we should live but a day at a time, so we should take care to suffer no more evils in one day than are necessarily attached to it.  He who neglects the present for the future is acting opposite to the order of God, his own interest, and to every dictate of sound wisdom.  Let us live for eternity, and we shall secure all that is valuable in time. 

There are many valuable reflections in the Abb‚ Quesnel's work, on this chapter; and from it several of the preceding have been derived.

 (KJV)
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